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CONFIRMED TO BEAR WITNESS’ 


S baptism is the sacrament of supernatural birth so con- 

firmation is the sacrament of supernatural maturity. 

The baptized are mere infants in the life of grace, they 

are ‘‘as newborn babes’ (1 Pet. 2:2); the confirmed 

are adults, they have reached the status of Christian 

manhood. But the maturity that confirmation bestows is not to be 

understood only in terms of that vital vigor and spiritual growth 

which it is the function of other sacraments to promote. It is in 

another characteristic of adult age that we must seek an analogy 

to describe the special effect of this sacrament; I mean public re- 

sponsibility. ‘In childhood,”’ says St. Thomas, ‘‘a human being 

is an individualist; he lives, as it were, only for himself. But when 

he reaches the full vigor of manhood he begins to exert his activity 
upon others’ (Summa Theol. III, 72, 2). 

Nature bids a child direct all his powers and energies to his own 
self-development, to the nourishment of his little body and the 
exercise of his little limbs, to the preservation of his life against 
the dangers that beset it especially when it is young and tender, 
to the education and training of the physical and mental powers 
which are to bring him to his full stature as an individual human 

*The deepened understanding of the doctrine of the Mystical Body which 
characterizes our time has resulted in a corresponding insight into the role of the 
sacraments as the vital functions of that Body. Symptomatic of the change is 
the attention being given today to the sacrament of confirmation. Thus when the 
Treasury of the Faith series of books were combined several years ago into the 
2-volume The Teaching of the Catholic Church, the editor, Canon Smith, found 
it advisable to re-write completely the treatise on confirmation. His new essay 
is one of the best presentations of the sacrament known to us, more particularly 
because of his stress on the duty of the confirmed Christian to ‘‘bear witness.” 


In response to our request, the author graciously consented to expand this aspect 
of his study for readers of WORSHIP. — ED. 


385 











WORSHIP 


being. A child’s responsibilities are all to himself. It is only when 
he reaches manhood that he must take his place as a citizen and 
bear his burden as a member of society. 

Something of the same sort is true of the Christian in his super- 
natural life. His baptismal endowments are intended for his spir- 
itual status and growth as an individual. But he remains only a 
child in the supernatural order until the moment comes in which 
he takes the toga of public life in the Church. Ever since his bap- 
tism he has indeed been a member of the Church, a son of God, a 
citizen of God’s city, and has enjoyed all the privileges of that 
status, But it is only in confirmation that he receives the charge 
and the strength also to shoulder its responsibilities, to fulfil those 
obligations in the eyes of God and the world which rest upon 
him, not merely as a son of God, bound already by his Christian 
duties to God and men, but as a mature and officially accredited 
citizen of the one, holy, catholic and apostolic Church. 

If we would rightly understand the nature of the obligation 


that confirmation imposes we need only meditate carefully on the ' 


words with which Christ prepared His apostles for the confirma- 
tion that they were to receive on the day of Pentecost; the duty 
He then imposed upon them is the duty that, in its measure, lies 
upon every Christian who has reached spiritual maturity: ‘Ye 
shall be witnesses unto me” (Acts 1:8). 

He Himself, anointed by the Spirit to preach the gospel, had 
come into this world only to bear testimony to the truth, and His 
witness to the truth had cost Him His passion and death (Luke 
4:18; John 18:37). The torrent of hatred that had greeted the 
divine message would not spare the apostles. The Master warned 
them that He was sending them as sheep in the midst of wolves; 
men would deliver them up in councils and scourge them in their 
synagogues; governors and kings would persecute them for the 
witness they bore to Christ. Nevertheless they were to rest assured: 
the same Spirit who had anointed Jesus to preach the gospel would 
be given to them at Pentecost, and so, He tells them, ““When they 
shall deliver you up, take no thought how or what to speak, for 
it shall be given you in that hour what to speak. For it is not you 
that speak but the Spirit of your Father that speaketh in you” 
(Matt. 10:16-20). 
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TO BEAR WITNESS 


And of the assistance of that Spirit they would stand sorely in 
need. They did not lack faith in their Master, nor loving devotion 
to Him; but had they the courage to proclaim their faith and loy- 
alty in the face of scornful opposition? Peter had boldly professed 
his faith at Caesarea when there were no enemies of Christ at 
hand; together with the other apostles he had clung to the Master 
when so many of the other disciples ‘‘went back and walked no 
more with him’’; in the enthusiasm of his loyalty he had declared 
his readiness to die with Him rather than deny Him. Yet it needed 
only the taunting of a serving wench and the questioning of a 
few casual bystanders to overwhelm a courage which was not yet 
firmly established in the Spirit. 


By contrast, the day of Pentecost shows us the same Peter when 
the Spirit of witness had accomplished His work in him. He who 
not long before had so timorously denied his Lord, now lifts up 
his voice before the whole people of Jerusalem, telling them how 
God had raised Jesus from the dead, “‘whereof all we are wit- 
nesses."" Apprehended by the officers of the temple, he boldly 
preaches Jesus to the Jewish authorities; ‘‘filled with the Holy 
Ghost,”’ he proclaims the power of Jesus of Nazareth whom they 
had put to death; charged by them not to speak at all or teach in 
the name of Jesus, he joins with his fellow apostles in making 
that solemn declaration which has been the motto of Christian 
martyrs ever since: ‘“We ought to obey God rather than men.” 
The power of the Spirit of witness now makes itself felt so 
irresistibly within them that they are constrained to bear testi- 
mony to God’s truth: ‘““We cannot but speak the things that we 
have seen and heard.’ And with their shoulders still smarting 
from the scourges they come forth from the council, ‘“‘rejoicing 
that they are counted worthy to suffer reproach for the name of 
Jesus’’ (Acts 2:32, 36; 4:1-10; 5:28-29; 4:20; 5:40-41). 


But the burden of witness, as we have said, does not rest only 
upon the chosen twelve; it rests upon the faithful also, all of 
whom are called, each in his own way, to bear testimony to the 
faith of Jesus Christ. It was not only to the apostles but to all 
His followers that Jesus said: ‘Everyone that shall confess me 
before men, I will also confess him before my Father who is in 
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heaven. But he that shall deny me before men, I will also deny 
him before my Father who is in heaven’ (Matt. 10:32-33). 

These are grave words, heavy with significance for everyone 
who bears the name of Christian. To preach the gospel by word 
of mouth will not fall to the lot of us all, but none is exempt 
from the obligation of so living that he may be recognized by the 
world for a disciple of Christ. “So let your light shine before 
men,” He says, “‘that they may see your good works and glorify 
your Father who is in heaven’ (Matt. 5:16). 

And for the faithful, too, the task of bearing witness to Christ 
will be a hard one. If their Christian conduct brings upon them 
the hatred and contempt of a hostile world, this is only the price 
that must be paid by all ‘‘prophets,”’ i. e., by all those who give 
testimony to divine truth. ‘‘Blessed are ye,”” come the comforting 
words of the divine Redeemer, ‘“‘when they shall revile you and 
persecute you and speak all that is evil against you, untruly, for 
my sake. Be glad and rejoice, for your reward is very great in 
heaven; for so they persecuted the prophets that were before you” 
(Matt. 5:11-12). 

St. John told the Christians of the first century not to wonder 
if the world hated them; he had in mind the words which Christ 
had intended for all believers: “‘If the world hate you, know that 
it hath hated me before you. If you had been of the world the 
world would love its own; but because you are not of the world, 
but I have chosen you out of the world, therefore the world 
hateth you” (1 John 3:13; John 15:18-19). This is why the 
Prince of Peace Himself had to proclaim that He came not to 
bring peace but the sword, and why He, who is the author of 
the commandment to honor father and mother, imposes upon His 
disciples one of the hardest tests of all: ‘‘He that loveth father or 
mother more then me is not worthy of me” (Matt. 10:34-37). 


But if the burden of witness is for all, so too for all is the 
Spirit who enables us to bear it. ‘‘Dearly beloved,’’ wrote the first 
pope in the earliest papal letter we know of, ‘‘think not strange 
the burning heat which is to try you, as if some new thing hap- 
pened to you. . . . If you be reproached for the name of Christ 
you shall be blessed; for the Spirit of glory, which is the Spirit 
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TO BEAR WITNESS 


| of God, resteth upon you” (1 Pet. 4:12, 14 — according to the 
Greek text). 


Already on the day of Pentecost he had proclaimed that the 
Spirit of witness is not the privilege of a few; it was for all who 


’ should believe in the name of Jesus: ‘Do penance,” he tells them, 


“and be baptized every one of you in the name of Jesus Christ 
for the remission of your sins. And you shall receive the gift of 
the Holy Ghost. For the promise is to you and to all that are afar 
off, whomsoever the Lord our God shall call’’ (Acts 2:16, 38). 


After that day the activity of the Spirit of testimony is wide- 
spread throughout the infant Church. ““We are witnesses,”” ex- 
claims St. Peter, ‘‘and so is the Holy Ghost, whom God has given 
to all that obey him.”’ A new outpouring fills the faithful when 
the Jewish authorities begin their persecution, ‘‘and they speak the 
word of God with confidence’’; the seven deacons are filled with 
the Holy Ghost, and under His inspiration Stephen, first fruit of 
the Spirit of Christian martyrdom, confounds the Jews and with 
his dying breath bears witness to Jesus whom he sees standing 
at the right hand of God. Under the guidance of the same Spirit 
Philip the deacon evangelizes the Samaritans, upon whom the 
apostles Peter and John subsequently confer the Holy Ghost by 
the imposition of hands; Paul is no sooner converted than he is 
filled with the Spirit; the same Spirit is poured out upon all the 
converts from paganism; and the disciples of Ephesus, as soon as 
they have been baptized in the name of the Lord Jesus, also receive 
the Holy Ghost by the imposition of the hands of St. Paul. By 
the sacrament of confirmation the Spirit of witness was being con- 
ferred upon all who believed’’ (Acts 5:32; 4:31; 6:3,5, 10; 
7:55; 8:1-17; 9:17; 10:45, 47; 11:15, 17; 15:7-9; 19:1-7). 

Such, then, is the glorious task to which confirmation calls the 
Christian and for which it equips him. It is the bounden duty of 
each spiritually mature and adult member of the catholic and 
apostolic Church to be a witness. The Church is the authentic 
witness to Jesus Christ on earth, and every responsible citizen of 
the City of God shares in that divinely appointed function of the 
Church according to the place he occupies in the organism of the 
Mystical Body. If in baptism he has been given a spiritual heart 
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to love with, in confirmation he receives a spiritual tongue to 
speak with. 

Surely this is the deep significance of the gift of tongues which 
in the primitive Church, both at Pentecost and on other occasions, 
gave external proof of the coming of the Spirit. ‘““The Holy Ghost 
descended upon them and they spoke with tongues’; as though 
to say: they were confirmed and they bore witness. 

And not only did they bear witness; they bore witness in the 
tongues of every nation under heaven, because they were members 
of a Church not apostolic only but catholic also. As St. Augustine 
aptly observes, in Jerusalem on that day the universal mission of 
the Church had already begun, and the pentecostal tongues were 


but a symbol to foreshadow the reality of a Church which would [ 


in fact, and not merely in figure, preach the gospel throughout 
the world. And if the Mystical Body of Christ is a witness, he 
argues, then every member of it is a witness too. “I too,’ he 
exclaims, “I too speak with the tongues of all nations. Am I not 
in the Body of Christ, am I not in the Church of Christ? If the 
Body of Christ speaks with the tongues of all nations, then the 
tongues of all nations are mine’ (Enarr. in psalm. 147, 19). 
By baptism a faithful member of the Church, the Christian by 
confirmation becomes her spokesman; spokesman of that Church 
which “‘like a standard set up unto the nations, calls to herself 
those who have not yet believed, and at the same time gives 


assurance to her own children that the faith they profess reposes 


on the firmest of foundations’’ (Vatican Council, Denziger, 
1794). Proudly conscious of his citizenship, he testifies to the 
world that he is indeed a follower of Christ and an upholder of 
His faith, ready if need be to die as a soldier in its defence. In 
baptism the life of grace appears as a white garment to be kept 
pure and unspotted from the stains of the world; in confirmation 
the faith is raised aloft as a flying banner, under which we march 
as ‘‘strong and perfect Christians and soldiers of Jesus Christ.’’ 
And so I kneel at the bishop’s feet to be confirmed. As the 
apostles long ago laid hands upon the first disciples, so he now 
places his hand upon my head; and with his thumb he anoints 
my forehead with chrism, with oil and balsam, While oil alone 
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TO BEAR WITNESS 


is already the divinely revealed emblem of the fulness of the Holy 
Spirit that this sacrament bestows, the fragrant balsam is an added 
symbol of the purpose for which the Spirit comes in confirmation: 
that I may become the good odor of Christ, spreading abroad the 
knowledge of the faith as a perfume diffuses its sweetness. The 
anointing is made in the form of a cross, to signify the standard 
under which I am to fight. And it is upon my forehead that I 
bear the cross, to show that I must have no shame in professing 
the name of Christ, and be prepared to suffer any ignominy or 
persecution that the open confession of my faith may involve, “I 


) sign thee,’’ says the bishop, ‘‘with the sign of the cross, and I con- 


firm thee with the chrism of salvation, in the name of the Father 
and of the Son and of the Holy Ghost.’’ There is an echo of 
medieval chivalry in the light blow on the cheek (a ceremony 
which appears to have been introduced into the rite in the twelfth 
century), dubbing me a true knight of Christ. I have received 
the accolade. 


And therefore by confirmation we are dedicated to the whole- 
hearted service of the Christian cause. To suffer and die for the 
name of Christ is the sovereign profession of faith, it is that most 
perfect testimony which Christ foretold might be asked of His 
followers. The apostles led the way, setting the seal of their own 
blood upon their heroic witness; and that same Spirit of testimony 
which fortified them in their own ordeal, and which they com- 
municated to others by the imposition of hands, has been handed 
on by the sacrament to others in turn, raising up a numberless 
band of martyrs throughout the world and throughout the ages; 
not only among bishops, priests and religious, but also among 
men and women of the laity, of every condition and degree, and 


}even among children of the tenderest age — until the very earth 


has become saturated with that martyr’s blood which is, in the 
words of Tertullian, the seed of the Church. 


Martyrs are the finest fruits of the Spirit of testimony; and 


} these will never be lacking in the Church of Christ. But there is a 





wider sense in which we may say that the age of martyrdom is 
never past. The life of the Church and her members is a martyr- 


) dom that never ends; it is a perpetual, and often painful, witness 
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to Christ. Our Lord’s prophecy that the world would hate His | 


disciples has been too manifestly fulfilled in history to leave any | 
doubt that it will find fulfilment also today. The world changes, | 
for better or for worse. But the spirit of the world remains alway; 


the same, and it is against this spirit that the changeless Church |” 


of Christ, animated by the Holy Spirit of God, must wage end- 
less warfare and therein bear witness to her divine Founder. 


The teaching of the Catholic Church runs counter to the spirit 
of the world, because it knows no compromise with error; and 
every Catholic is a martyr, a true witness to the faith of Christ, 
when he refuses to yield one iota of revealed truth for the sake of 
amity and peace. The moral law of the Catho'ic Church runs 
counter to the spirit of the world, because it knows no compromis 
with sin. Every Catholic is a martyr, a true witness to the law of 
Christ, when he refuses dalliance with evil. 


Here, in its simplest terms, is the conflict of Christians with 
the world, here is their abiding witness to Christ. The Master has 
told them: “If you had been of the world, the world would love 
its own; but because you are not of the world, but I have chosen 
you out of the world, therefore the world hateth you.”’ The fact 
that they are in conflict with the spirit of the world is a proof 
that they are indeed disciples of Christ; and so the soldier who 
fights is at the same time the witness who bears testimony to his 
Master. 


Here is the public responsibility that the Holy Spirit lays upon 
our souls as the bishop lays his hand upon our heads. Clergy and 
laity, men and women of every rank and condition, will discharge 
it in different ways, but in all it will be the same Spirit of testi- 
mony who speaks. ‘““They were all filled with the Holy Ghost 
and they spoke with divers tongues, according as the Holy Spirit 
gave them to speak.’’ The manifold ways in which the Christian 
life can be faithfully lived in this world are so many divers tongues 
in which we can proclaim ourselves true disciples of Christ. 


GEORGE D. SMITH 
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HRIST’S mission to the souls of men was not com- 
pletely terminated when He had died upon the cross for 
the sins of mankind, nor even after He had risen from 
the dead and ascended into heaven. Having loved His 
own who were in the world He loved them to the end; 


é and love brooks not centuries of separation from its beloved. “‘I 


| ' go to prepare a place for you,’ He told His apostles on the night 
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' before His death, ‘‘and if I shall go and prepare a place for you, 
' | will come again and I will take you to myself, that where I am, 


you also may be’’ (John 14:2-3). But in the meantime? 
Without suspecting the centuries that would elapse till He 
would come again, the apostles were deeply disturbed at the 


' thought of this separation and their being alone in the world 


without Christ. It was inconceivable. And so our Lord hastened 
to console them with the promise and the revelation of His eucha- 
ristic mission: ‘‘I will not leave you orphans. I will come to you. 
Yet a little while and the world seeth me no more. But you see 
me: because I live, and you shall live’’ with Me in My eucharistic 
kingdom on earth. “In that day you shall know that I am in my 
Father; and you in me, and I in you” (cf. John 14:18-20). All 
this they would know by divine illumination in their eucharistic 
experience. 

In our reception of the blessed Sacrament, we have an implicit 
and often a conscious awareness that Christ is in the Father and 
we are in Christ, and Christ is in us. And on that memorable 
night when our Lord spoke these words He looked forward 
through the centuries to His life in eucharistic souls. “‘I will not 
leave you orphans, I will come to you.’’ On that night and 
throughout His passion He prayed for us all that we might keep 
His commandments and live by Him and receive the reward of 
eucharistic souls: “He that hath my commandments and keepeth 
them, he it is that loveth me. And he that loveth me shall be loved 


‘of my Father; and I will love him and will manifest myself to 


him” (John 14:21). 

As Christ spoke to His apostles during the Last Supper there 
kept re-echoing within them the words with which He first made 
known to them His eucharistic mission: words which when heard 
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to Christ. Our Lord’s prophecy that the world would hate His 
disciples has been too manifestly fulfilled in history to leave any 


doubt that it will find fulfilment also today. The world changes, | 


for better or for worse. But the spirit of the world remains always 
the same, and it is against this spirit that the changeless Church 
of Christ, animated by the Holy Spirit of God, must wage end- 
less warfare and therein bear witness to her divine Founder. 


The teaching of the Catholic Church runs counter to the spirit | 


of the world, because it knows no compromise with error; and 
every Catholic is a martyr, a true witness to the faith of Christ, 
when he refuses to yield one iota of revealed truth for the sake of 
amity and peace. The moral law of the Catholi- Church runs 
counter to the spirit of the world, because it knows no compromis 
with sin. Every Catholic is a martyr, a true witness to the law of 
Christ, when he refuses dalliance with evil. 


Here, in its simplest terms, is the conflict of Christians with 
the world, here is their abiding witness to Christ. The Master has 
told them: “If you had been of the world, the world would love 
its own; but because you are not of the world, but I have chosen 
you out of the world, therefore the world hateth you.’’ The fact 
that they are in conflict with the spirit of the world is a proof 
that they are indeed disciples of Christ; and so the soldier who 
fights is at the same time the witness who bears testimony to his 
Master. 


Here is the public responsibility that the Holy Spirit lays upon 
our souls as the bishop lays his hand upon our heads. Clergy and 
laity, men and women of every rank and condition, will discharge 
it in different ways, but in all it will be the same Spirit of testi- 
mony who speaks. ““They were all filled with the Holy Ghost 
and they spoke with divers tongues, according as the Holy Spirit 
gave them to speak.’’ The manifold ways in which the Christian 
life can be faithfully lived in this world are so many divers tongues 
in which we can proclaim ourselves true disciples of Christ. 


GEORGE D. SMITH 
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THY KINGDOM COME 


HRIST’S mission to the souls of men was not com- 
pletely terminated when He had died upon the cross for 
the sins of mankind, nor even after He had risen from 
the dead and ascended into heaven. Having loved His 
own who were in the world He loved them to the end; 


’ and love brooks not centuries of separation from its beloved. “I 


go to prepare a place for you,’’ He told His apostles on the night 


before His death, “‘and if I shall go and prepare a place for you, 
' | will come again and I will take you to myself, that where I am, 


you also may be’’ (John 14:2-3). But in the meantime? 

Without suspecting the centuries that would elapse till He 
would come again, the apostles were deeply disturbed at the 
thought of this separation and their being alone in the world 
without Christ. It was inconceivable. And so our Lord hastened 
to console them with the promise and the revelation of His eucha- 
ristic mission: “I will not leave you orphans. I will come to you. 
Yet a little while and the world seeth me no more. But you see 
me: because I live, and you shall live’ with Me in My eucharistic 
kingdom on earth. “In that day you shall know that I am in my 
Father; and you in me, and I in you” (cf. John 14:18-20). All 
this they would know by divine illumination in their eucharistic 
experience. 

In our reception of the blessed Sacrament, we have an implicit 
and often a conscious awareness that Christ is in the Father and 
we are in Christ, and Christ is in us. And on that memorable 
night when our Lord spoke these words He looked forward 
through the centuries to His life in eucharistic souls. ‘‘I will not 
leave you orphans, I will come to you.’’ On that night and 
throughout His passion He prayed for us all that we might keep 
His commandments and live by Him and receive the reward of 
eucharistic souls: ‘‘He that hath my commandments and keepeth 
them, he it is that loveth me. And he that loveth me shall be loved 
of my Father; and I will love him and will manifest myself to 
him” (John 14:21). 

As Christ spoke to His apostles during the Last Supper there 
kept re-echoing within them the words with which He first made 
known to them His eucharistic mission: words which when heard 
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for the first time seemed to them a hard saying but now, in the 
light of our Lord’s actual eucharistic presence, rich with a mystic 
spiritual meaning: ‘For my flesh is meat indeed, and my blood 
is drink indeed. He that eateth my flesh and drinketh my blood 
abideth in me; and I in him. As the living Father hath sent me 
and I live by the Father, so he that eateth me, the same also shall 
live by me’ (John 6:56-58). 

“I live by the Father.”’ Christ received His divine being in the 
eternal act of generation, within the essence of the Blessed Trinity, 
by which the Father begot the Son. “I came forth from the Father 
and am come into the world’”’ (John 16:28). 

Something analogous to this takes place in the eucharistic soul 
who, week after week, perhaps day after day, lives spiritually on 
the body and blood of Christ. ‘‘As the living Father sent me into 
the world and I live by the Father, so he that eateth me, the same 
shall live by me.’’ The natural being of every man has its origin 
in God: the ultimate source of all that is. The fact that our natural 
being continues to exist is due to the supporting action of Eternal 
Being without which all created being would sink back into its 
original nothingness. To live is to exercise the functions of one’s 
natural being, and in man the highest functions are those of intel- 
fect and will. This higher life flows into the soul from God who 
illumines the human mind to know Divinity and inspires the 
human will to love the eternal God. “‘Now this is eternal life, 
that they may know thee, the only true God, and Jesus Christ 
whom thou hast sent’’ (John 17:3). To give this eternal life in 
all its fulness was the eucharistic mission of Christ: “I am come 
that they may have life and have it more abundantly’’ (John 
10:10). 

This life comes to us from Christ. ‘‘Abide in me and I in you. 
As the branch cannot bear fruit of itself, unless it abide in the 
vine, so neither can you, unless you abide in me. I am the vine: 
you the branches. He that abideth in me, and I in him, the same 
beareth much fruit: for without me you can do nothing” (John 
15:4-5). Now it is especially by our eucharistic life that we abide 
in Christ: ‘He that eateth my flesh and drinketh my blood abideth 
in me, and I in him’ (John 6:57). 
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THY KINGDOM COME 
THE MANNER OF CHRIST’S ABIDING IN THE SOUL 


How, O Lord, dost Thou abide in my soul? Perhaps the first 
stage of Thy abiding in my soul is as an ideal. I know Thy life, 
but in the learning Thou Thyself hast been my teacher. And in 
teaching me, Thou didst invite me to come to Thee to be as Thou 
art Thy very self. ““Come to me, all you that labor and are bur- 
» dened: and I will refresh you. Take up my yoke upon you and 
> learn of me, because I am meek and humble of heart: and you 
) shall find rest to your souls. For my yoke is sweet and my burden 

light” (Matt. 11:28-30). 


This ideal of the perfection of Thy being rises before me in all 
| critical moments in the stress and strain of life. For ‘‘Christ also 
| suffered for us leaving you an example that you should follow his 
steps’ (1 Pet. 2:21). Christ wrought our redemption by His tri- 
/ umph over the difficulties of life and the patient endurance of His 
' passion. By following Him in patient endurance we are assimilated 
» to the glory of His resurrection and attain to the perfection of our 
being, sustained in the process by our eucharistic life. ‘“‘He that 
| eateth me the same also shall live by me.” 


Therefore St. Peter writes that it is well for you “if now you 
must be for a little time made sorrowful in divers temptations: 
that the trial of your faith (much more precious than gold which 
is tried by the fire) may be found unto praise and glory and honor 
at the appearing of Jesus Christ, whom, having not seen, you love: 
| in whom also now, though you see him not, you believe, and 
| believing shall rejoice with joy unspeakable and glorified; receiving 
the end of your faith, even the salvation of your souls’ (1 Pet. 
1:6-9). 

Throughout the years of our time of trial, though we see not 
Him whom we love, He often visits us in His invisible eucharistic 
presence, imparting to us ever more and more of that eternal life, 
' which is to know the only true God and His own sweet self whom 
) the eternal Father sent into the world that we might know His 
| love and love Him even as we are loved. 


And then Thou dost abide in us during the passage of the soul 
) to Thee in which it is necessary to enter the solitude of separation 
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from all creatures, from everything except God Himself, anj 
“become like to a pelican of the wilderness’’ and ‘‘as a sparrow li 
alone on the housetop” (Ps. 101:7-8). Whether my solitude and 
loneliness derive from my attempts to find Thee going “forth 
from all things both by affection and by will” and entering “int 
an abstraction from all worldly concerns within my own self, al 
things being to me as if they were not,’” or from the direct 
action upon my soul of God Himself who, in order to lead th 
creature from time to eternity, dost ‘‘allure her and . . . lead he 
into the wilderness’’ to speak to her heart. In either case, and 
sometimes under both conditions at once, the soul is led to an 
oasis in the desert and Thou dost abide in me and I in You: 
and there is no longer the pain of solitude but the joy of Thy 
divine eucharistic presence which perendures from one mornin 
Mass to another while the soul lives on with Thee: the way, th 


truth, the life, 
THE REALITY OF CHRIST’S ABIDING IN THE SOUL 


But in these ways even a human being might to some extent 
abide with us through the memory of his teaching, his visits and 
his ministrations, But Thou, O Christ, hast a reality in Thy 
manner of abiding possible to God alone. 

This reality in the manner of Christ’s abiding derives from 
the divine immensity. “Shall a man be hid in secret places and | 
not see him, saith the Lord? Do not I fill heaven and earth, saith 
the Lord?” (Jer. 23:24). ‘Neither is there any creature invisibk 
in his sight, but all things are naked and open to his eyes’’ (Hebr. 
3:13). The psalmist too cries out: ““Whither shall I go from thy 
spirit? Or whither shall I flee from thy face? If I ascend into 
heaven, thou art there: if I descend into hell, thou art present. If 
I take my wings early in the morning, and dwell in the uttermost 
parts of the sea: even there also shall thy hand lead me and thy 
right hand shall hold me”’ (Ps. 138:7-10). 

St. Thomas crystallizes the concept of the divine omnipresence 
in the following words: God “‘is in all things by His power, in 
as much as all things are subject to the sway of His dominion. He 


1Cf. St. John of the Cross, Spiritual Canticle, Cancion I. 
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THY KINGDOM COME 


is in all things by His presence, in as much as all things are naked 
and open to His eyes. He is in all things by His essence, in as much 
as He is present to all things as the cause of their being’ (Summa 
Theol. I, 8, 3). 

But in rational creatures God is present in a special manner, 
namely, as that which is known is in the mind of the knower. In 
this mode of the inner presence of God in the mind, moreover, 
reason counts for little in comparison with the revelation that 
God makes of Himself to His creatures by the action of divine 
grace. And both in the discourse at Capharnaum and on the night 
of the Last Supper our Lord revealed to us that it is above all by 
the graces of the Eucharist that this knowing is created in the soul 
and the divine abiding comes to pass. 

At Capharnaum, after promising the Eucharist, He said: ‘‘He 
that eateth my flesh and drinketh my blood abideth in me and I 
in him.’’ And again: “‘As the living Father hath sent me and I live 
by the Father, so he that eateth me, the same also shall live by me”’ 
(John 6:57-58). 

At the Last Supper, His prayer was a eucharistic prayer and 
contained the eucharistic petition (and promise): ‘And not for 
them only do I pray, but for them also who through their word 
shall believe in me (down throughout the centuries): That they 
all may be one, as thou Father in me, and I in thee; that they also 
may be one in us: that the world may believe that thou hast sent 
me. ...1 in them and thou in me: that they may be made per- 
fect in one; and the world may know that thou hast sent me and 
hast loved them as thou hast also loved me’ (John 17:20-23). 

And so in our holy Communion at our morning Mass we 
receive Christ Himself, in whom resides the eternal Father and 
the Paraclete whom Christ promised to send ‘‘that He may abide 
with” us ‘‘forever’’ (John 14:16). “In that day’’ of our Lord’s 
eucharistic kingdom, He promised us, “‘you shall know that I am 
in the Father: and you in me, and I in you” (John 14:20). 


THE ETERNAL ABIDING OF CHRIST IN THE SOUL 


Though Christ's bodily eucharistic presence lasts only some 
minutes, it initiates, renews and intensifies the eternal abiding of 
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the Blessed Trinity ‘in whom we live and move and are’’ (Acts 
17:28). And as our eucharistic life develops we shall become more 
and more often conscious throughout the busy moments of the , 
day of that eternal abiding. 

That eternal abiding is a sacramental effect which God works ~— ! 
in us without us. That is to say, we ourselves can do nothing | | 









































whatsoever, directly and by our own action, to bring it about. 
But indirectly much depends on our cooperation with the myriads ¢ 
of illuminating and inspiring graces that we shall receive. ‘Blessed ‘ 


are the clean of heart for they shall see God.’’ We must use the ; 
grace that God will give us to live without any wilful turning 
to that which is sinful, and to avoid also every imperfection, such 


as a deliberate transgression of the rule of life under which we I 
live; and carry out the duties and endure the sufferings that fall v 
to our lot. t 
And so, as we live in ever greater and greater purity of life and 
cleanliness of heart, our eucharistic life will commence to develop . 
a knowing in the mind, in virtue of which the triune God is in tf 
our tiny human intellect as that which is known is in the mind Iv 
of the knower and as a minute fragment of a mirror reflects the a 
glory of the sun. The morning Mass and holy Communion will tt 
not fade into oblivion when we leave the church, for the eternal (\ 
abiding will commence to illumine the depths of our being. We 
have received the bread of life and “‘he that eateth this bread shall ar 
live forever” (John 6:59). he 
“IT am come,” said our Lord, ‘that they may have life and " 
have it more abundantly’ (John 10:10). What is this eternal wi 
life that we are to have in such abundance? ‘‘Now this is eternal 
life: that they may know thee the only true God, and Jesus Christ lik 
whom thou hast sent’”’ (John 17:3). It is the Eucharist that gives Sa 
us this life, and that too for all eternity. ‘I am the living bread wh 
which came down from heaven. If any man eat of this bread, he Ch 
shall live forever; and the bread that I will give is my flesh, for no 
the life of the world’”’ (John 6:51-52). As that which we eat is cor 
assimilated to the organism and becomes a permanent part of its | Ch 
structure, so our reception of Christ in holy Communion leads to inn 
a continuous and permanent union between the soul and Christ, uni 
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THY KINGDOM COME 


through charity which ‘‘never falleth away, whether prophecies 
shall be made void, or tongues shall cease, or knowledge shall be 
destroyed’ (1 Cor. 13:8). 

‘As the Father hath loved me, I also have loved you. Abide in 
my love. If you keep my commandments you shall abide in my 
love, as I also have kept my Father’s commandments, and do 
abide in his love’’ (John 15:9-10): so spoke Christ at the first 
eucharistic banquet. 


SPIRITUAL MATRIMONY WITH CHRIST 
IN His ETERNAL ABIDING 


The prophecy of Osee, concerning the nuptials upon which the 
Messias shall enter, finds the perfection of its fulfilment in those 
who attain to the continuity of union with the Blessed Trinity 
through Christ’s eucharistic abiding. 

This continuity of union has two elements: one essential ele- 
ment which constitutes the formal nature of matrimony. What is 
the essential nature of matrimony? St. Thomas has given us a 
luminous definition: ‘“The essential nature (forma) of matrimony 
consists in an indissoluble union of minds, through which each of 
the spouses is bound forever to maintain fidelity to the other’ 
(Summa Theol. III, 29, 2). 


What is this union of minds? The possession of the same ideals 
and aspirations, so that each not only loves the other with all his 
heart and soul, but loves also all things that the other loves, and 
rejects and turns away from all that the other rejects and from 
which he turns away. 


And so the eucharistic soul commences to think as Christ, to act 
like Christ, and to live as Christ. The ideals and principles of the 
Savior are absorbed by the mind, and the soul harbors no concept 
which is in any way incompatible with the ideals of the Savior. 
Christ’s ideals and principles, moreover, are lodged in the mind, 
not only as theoretical notions, but also as practical guides to 
conduct. They lead to action in conformity with the example of 
Christ, with something like reflex spontaneity. And so in the 
inner mental life of the soul, and in its daily activity, there is a 
union of mind and heart and action with the mind and heart and 


399 








WORSHIP 


activity of Christ. The soul lives as Christ lives in union with the | 


eternal Father. And what is true of one eucharistic soul is true of 
all; thus our Lord’s prayer is answered: ‘“That they all may be 
one as thou Father in me, and I in thee; that they also may be one 
in us, that the world may believe that thou hast sent me’ (John 
17:21). 

The soul has attained its destiny. It is the bride of Christ. 

No one need be shocked at the boldness of this concept. It was 
held up before the Jewish people explicitly in the prophecy of 
Osee, and like all prophecy must find its transcendent fulfilment 
in the redemption gained for us by the passion and death of the 
Savior: and this in turn is actualized for us primarily and emi- 
nently in the Eucharist. 

Spiritual matrimony is a state of the soul which has many 
degrees, but there is a sense in which spiritual matrimony with 
Christ is necessary for salvation. Denis the Carthusian attributes 
this concept to St. Augustine, without however giving his refer- 
ence: 


“According to the Blessed Augustine, every rational creature is either 
the spouse of Christ or an adulteress of the devil. For if the soul cleaves 
rather to the Supreme Good than to any created, perishable and empty 
good, if it lives in virtues rather than in vices, if it loves heavenly goods 
rather than earthly, then it is the spouse of Christ; but if the contrary 
is true, it is an adulteress of the devil. And so the spiritual espousal is a 
loving, a holy union or adhesion of the mind to Christ or to the deity. 


“By so much the more purely and completely, therefore . . . you with- 
draw the affection of your mind from things created, transitory, empty, 
sensory or carnal, and the more ardently and entirely you unite all the 
desire of your mind to the omnipotent God, the supreme perfect and 
immutable Good, the more truly and sublimely can you be called the 
spouses of your Creator and Savior. And in this case it is necessary that 
you should utterly despise all lower cravings, and drive far from your 
soul all carnal and vicious love, for the love of Christ and the love of 
the world, the love of the Deity and the love of the flesh cannot exist 
side by side. ... 

“If therefore, my most beloved ones, you desire to attain to and pre- 
serve an exclusive fidelity, a clese friendship and an extraordinary and 
sweet familiarity with Christ, your spouse, it is altogether necessary that 
you devote yourselves to an interior life, walking with God in the depths 
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THY KINGDOM COME 


of your heart, that is, withdrawing yourself from all that does not con- 


| cern you, thinking of the presence of your Spouse wherever you are, and 


how He without ceasing, clearly and with infallible knowledge gazes 
upon you. And so you would blush, nor would you dare, to think, to 
feel, or to do what you would not dare to give expression to, or do, in 
the presence of honest men.”” 


As the soul is invaded more and more by the ideals and princi- 
ples of Christ, the continuity of its contact with the eternal Word 
in the depths of the Blessed Trinity clothes the essence of this 
union with its appropriate accidents and qualities. These derive 
from the consciousness that the soul enjoys of the intimacy of the 
divine presence and the overflowing love which springs from the 
supernatural knowledge of God which is bestowed upon it. 

At first it makes efforts to enter into its own interior and enjoys 
many times a day the veiled vision of divinity that it finds in the 
depths of its own being. But as sanctifying grace increases, certain 
realizations of the divine indwelling impose themselves by divine 
action without any effort on the part of the soul. These illumina- 
tions come very frequently in the course of the day and are accom- 
panied by sudden outbursts of love in which the soul is all aflame 
with divine charity. 

Should the soul attain to that special state of the spiritual life 
to which St. Teresa gives the name of spiritual matrimony, there 
comes a moment in which “‘the Lord appears in the center of the 
soul, not by an imaginary but by an intellectual vision . . . as He 
appeared to the apostles, without entering by the door, when He 


99.3 


said to them: Peace be to you”’;* and from that time on the soul 


Kasai. 0b, 


is unceasingly conscious of the eternal Word abiding in the depths 
of its being. 

Only in the eternal pact of perfect friendship which takes place 
in the spiritual matrimony of the soul with Christ, can the perfect 


union of the soul with Christ be fully realized. And here without 


reserve Christ gives Himself and all that He possesses to the soul, 
and the soul gives itself and its nothingness to Christ. It is readily 

*De mortificatione vivifica et de reformatione interna, Opera Omnia XL 
(Opera Minora VIII), Tornaci, 1911. Articulus XIV, p. 115. 


*Interior Castle. Seventh Mansion. Chapter 2. Obras Compketos. M. Aguilar, 
Madrid, 1945, p. 470. 
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seen that the purity and sanctity of a soul with whom Chris 


enters upon the final pact of true spiritual matrimony must be of | 7 


a transcendent order that is beyond man’s ordinary powers of 
conception. And hence the purification of this life and purgatory 
have a vast work to accomplish before the soul, having been sancti- 
fied by its assimilation to the passion of Christ, can enter the 
heavenly Jerusalem and be the bride of Christ. 

But the chief factor in this process of sanctification is the holy 
Eucharist: “‘As the living Father hath sent me and I live by the 
Father, so he that eateth me, the same also shall live by me’’ (John 
6:58). As all things come to Christ from the Father, so our spir- 
itual life comes to us through the Eucharist. 

The spiritual life is in its essence the living out of divine charity, 
And that is precisely what transpires in a eucharistic life. The soul 
lives with God a life of intercommunion by love and adoration, 
being at the same time faithful to all its duties. Happy is the soul 
who attains in this life to that state described by St. Teresa a 
spiritual matrimony, in which Christ comes to abide in conscious 
union with the soul, and never again departs to leave the soul in 
darkness and alone. Few indeed are the souls that on earth attain 
to this perfect union with the eternal Spouse. But many are thos 
who enjoy daily His eucharistic presence, and live on without fall- 
ing into fully deliberate venial sin, and often experience something 
of that eternal abiding that, in its perfection, will be the essential 
joy of eternal life. 

This eucharistic abiding was decreed from all eternity by the 
Blessed Trinity. It is the fulness of the ‘“‘mystery hidden from 
eternity in God who created all things’’ (Eph. 3:9). Our Lord 
looked forward to its realization all the days of His life. This He 
made known to us by the words with which He opened His Last 
Supper and the first eucharistic banquet: ‘“With desire I have de 


sired to eat this pasch with you before I suffer’’ (Luke 22:15). 7 


THE EUCHARISTIC KINGDOM OF CHRIST 


The promise of Christ’s eucharistic abiding is heard in the lat 
words that He spoke on earth, just before His ascension into] 
heaven. His apostles and disciples, gathered around the Blesse | 
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Christ ') Mother, were listening with wrapt attention to every word He 
be of 19 was speaking, expecting something, they knew not what, that 
ers of |) they felt sure was about to transpire. He closed this last instruction 





gatory |) with the promise: “Behold I am with you all days, even to the 
sancti: “| consummation of the world’ (Matt. 28:20). That these words 
er the |) were the last He spoke upon earth is indicated by the fact that St. 

> Matthew closes His Gospel with them and an analogous passage 
e holy 4 in the Acts is immediately followed by the words: “And when 
by the | he had said these things, while they looked on, he was raised up; 





(John 
ir spir- 


and a cloud received him out of their sight’’ (Acts 1:9). 


These concluding words of our Lord’s last discourse carried to 
the minds of the apostles the assurance of the dogmatic truth that 
harity. He would preserve His Church from error in all the storms and 
he soul in the days of peace down through all the centuries that were to 
ration, “} come. But their eucharistic meaning must have dawned upon them 
he soul Jas the cloud received Him out of their sight, and they recalled the 
resa a words spoken at the Last Supper: “I will not leave you orphans. 
nscious “$I will come to you’”’ (John 14:18). 
soul it} He ascended into heaven; but He remained upon earth, reigning 
) attain Pesce in His eucharistic kingdom. And all throughout the 


> 
a 
| 


e thos Bcenturies that have since elapsed, He has been in very truth the 
ut fall: “Blight and the life of the world. His eucharistic promise has been 
nething fulfilled: ‘“Yet a little while and the world seeth me no more. But 
ssenti’l “Fyou see me, because I live and you shall live’ (John 14:19). 


On one occasion in His public career our Lord said to His 
disciples: ‘Amen I say to you, that there are some of them that 
n from @stand here, who shall not taste death till they see the kingdom of 
ir Lord God coming in power’ (Mark 8:39). And those souls lived to 
[his He @see the eucharistic kingdom of Christ commence to manifest its 
Lis Last) Mglory. 
ave TF The eucharistic kingdom of Christ had its beginning in those 
22:15).5 ays when “‘all they that believed were together and had all things 
in common. Their possessions and goods they sold and divided 
hem to all, according as every one had need. And continuing 
aily with one accord in the temple and breaking bread from 
ouse to house’’ (Acts 2:44-46), every day in the holy Sacrifice 
f the Mass, they showed forth the death of the Lord, watching 
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and waiting as He commanded them for the hour when He would 
appear in all His glory. 

For many years the sacred mysteries were celebrated by small 
groups, breaking bread from house to house of the faithful, or by 
the persecuted Christians of Rome in the dim light of the cata- 
combs. But before the death of St. John, the last of the apostles, 
the kingdom of God had come in power, and the eucharistic mys- 
teries were celebrated throughout the civilized world and even 
beyond in the regions of the barbarians. 

And from those early days to the present, the holy Sacrifice of 
the Mass anticipates the dawn and follows it as it encircles the 
earth. In the great cities of every country, in out of the way vil- 
lages, in the sparsely inhabited depths of Africa, in the islands of 
the Pacific, in all countries and in every clime, our Lord reigns 
now in the living tabernacles of His eucharistic kingdom. Let him 
who has eyes to see look about him and behold the kingdom of 
Christ already manifesting His glory. 

From the rising of the sun to the going down thereof, God’s 
name is great in the holy Sacrifice of the Mass. There is no moment 
of the day in which the Church is not showing forth the death 
of the Lord in the holy Eucharist. There is no moment of the day 
in which some eucharistic soul is not kneeling in adoration of the 
Savior before His presence on the altar. The morning Mass, the 
mid-day visit to our Lord in the Blessed Sacrament made regularly 
by holy souls who work near a church in the business section of a 
large city, the evening visit on the way from work, and here and 
there throughout the night the adoration of the priest who says 
his office on his knees before his Lord and Master whom he loves 
and adores with all his heart and strength. 

In very truth our Lord’s kingdom is already established in the 
living eucharistic tabernacles of the world. But it is still, to a large 
extent, a kingdom of hidden souls, Nor will the world realize its 
beauty and its vast extent “until the Lord come, who both will 
bring to light the hidden things of darkness and will manifest the 
counsels of hearts’’ (1 Cor. 4:5). And as holy mother Church day 
after day and year after year is faithful to her duty of watching and 
waiting for the final day when Christ will come in the clouds of 
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heaven and all His angels and saints with Him, eucharistic souls 
on earth and in heaven live on in the duty of charity and in the 
depths of the Blessed Trinity. 

And so the prayer of Christ has been answered: ‘““That they 
may be one as we also are one. I in them and thou in me, that 
they may be made perfect in one; and the world may know that 
thou hast sent me and hast loved them, as thou hast also loved 
me” (John 17:22-23). 

A CARTHUSIAN OF MIRAFLORES 
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SHEPHERDING IN COMMUNITY 


GROUP of Benedictine monks take over a parish in the 

Parisian suburb of L’Hay-les-Roses and within a year create 

a sensation, Articles about them appear in European and 
American reviews, and a steady stream of visitors come to them 
to find out the reasons for their success. Why all the fuss? Haven't 
other religious, and even monks, been doing the same thing for 
years? 


I think that the French experiment at L’Hay has created all 
this interest not just because it was novel for European (and 
especially French) monks to engage in parish work, but rather 
because of the manner in which these men have set up their foun- 
dation and because of the effects in the whole community of their 
having settled there. 


The founder of the house is Father Jean de Télégonde, a monk 
of the abbey of La Pierre Qui Vire, born in 1908 and professed 
in 1926. One can read a fascinating, if somewhat romanticized, 
account of his life and work in the April 1949 issue of Sign. 
(Material for this article derives partly from the Sign account, 
from an article by Robert Barrat in Témoinage Chrétien — repro- 
duced in part in Commonweal of April 21, 1950 —and from 
personal letters I have received since my own visit there last sum- 
mer.) Father Jean had had some experience in parish work befor 
the war in the communist town of Bussiéres; and perhaps it was 
during that time that he arrived at his idea of monks living : 
community life in a parish. He served in the French navy durin; 
the war, and in 1940 or thereabouts he returned to his monastery. 
In 1946, with the approval of his superiors and a promise of help 
from the strongly missionary-minded abbot and monks of St. 
André in Belgium, he went to Cardinal Suhard, archbishop of 
Paris, with his plan. 


The Cardinal embraced him and asked what parish he desired. 
Father Jean chose the both spiritually and physically run-down 
parish at L’Hay-les-Roses, some five kilometers from Paris. L’ Hay 
is a suburb of about 9,000 citizens, mostly workers and small 
functionaries in Parisian factories and offices, and at that time 
communist in sympathy and voting propensities almost to a man. 
An average of forty people attended Sunday Mass. The Church 
was dilapidated and the parish house quite uninhabitable. Last 
summer when I visited there, just five years to the month from 
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the date of the monks’ arrival, the church, now neat and simply 
decorated, was packed at all Masses — and it was the height of 
the vacation period. The monks had acquired an old house which 
they were remodeling; and well over half the people had already 
forsaken the communist for the Catholic faith! 


The present community is made up of monks from La Pierre 
Qui Vire and St.-André (about five in all) and a sizable group 
of novices. There was a diocesan priest there last summer, and a 
recent letter states that a Premonstratensian priest and the cele- 
brated liturgical author, Fr. Maurice Zundel, are living temporarily 
at the monastery. 

How do they conceive their foundation? Much of their inspira- 
tion results from this principle of Cardinal Gasquet: ‘“To make a 
nation Christian, it is necessary to offer to those who compose it, 
not merely the laws and regulations of the Church, but an effective 
model of a Christian society.’’ These monks are striving to provide 
that effective model of a Christian society for a people who had 


) lost all sense of community living and community worship, a 


town of 9,000 individualists inspired by a pagan ideology and 
by hatred and/or disregard of the Church and the “‘capitalistic 
system.” 


They propose to establish in the very heart of modern life, in 


) the swarming centers of industrial and urban society, says Robert 


Barrat, little religious communities which will be a leaven in the 
mass of society. ““Whether you like it or not,’’ they say, ‘‘the 
modern world is a technical world, urbanized and industrialized. 
You cannot suppress that fact. And you cannot Christianize the 
world from the outside, by issuing a decree. You have to make it 
human, spiritualize it from within, starting at the bottom. For 
that we cannot rely solely on the work of individuals or even on 
groups of laymen who set objectives for themselves that are mainly 
temporal and political. Only groups of religious — priests and 
non-clerics — living in community under the same rule can suc- 


; ceed” (Robert Barrat: Commonweal, April 21, 1950). 


Accordingly, they see their small monastic family at the heart 


of the larger community of L’Hay. They like to say that the 
® limits of their enclosure are the limits of the parish itself. Theirs 


is a community of prayer and work connected as closely as is 


» humanly possible to the people, sharing their life, their labor, their 

) suffering, and thus giving the people that living example of pov- 

) erty, charity, and unity that by the grace of God will one day 
make them all one. 
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It is primarily a praying community. Its first care is the praise 
and worship of God. The monks and novices perform the divine 
office in its entirety, parts of it in their small house chapel, parts 
of it in the parish church where, even on weekdays, members of 
the parish join them. ““The community life we lead is becoming 
more and more evident as the most efficacious way of winning 
souls,”” writes one of the monks. 


Preoccupation with the majesty and glory of God colors all 
their thought and effort; for they feel that it would be useless to 
form a human brotherhood without at the same time instilling 
into it the sense of the true meaning of God. They see divine 
worship — holy Mass and divine office —as the expression of 
the praise and submission to God of the entire parish. Hence their 
very practical efforts to make this worship intelligible and avail- 
able to the whole flock. 


To be present at the parish Mass is an experience not soon 
forgotten. As in so many churches and cathedrals in France, the 
altar is turned to the people so that they can see and know what 
their priestly mediator is doing in their name. Father Jean is in 
the pulpit, reading the instruction parts of the Mass, explaining 
the actions of the celebrant, and leading the gathering in the reci- 
tative or sung parts that belong to them. His sermons are always 
explanatory of the Gospel and are aimed at bringing Christ's 
words, example and inspiration into the people’s everyday life. 
“By our words the people must be made to feel that we love 
them,” one of the Fathers told Barrat. The parish altar is thus 
the true center of the whole community. 


The sacraments, too, are thought of in terms of the community 
and the perfection of its worship. Baptism, confirmation, matti- 
mony are parish affairs. Those about to receive these sacraments 
are thoroughly instructed in the relationship of their particular 
sacrament to the well-being of the total parish community; and 
the parish in turn is made to realize the meaning and importance 
of these sacraments for the welfare of all. The monks make a 
special effort to impress upon children the seriousness of Solemn 
Holy Communion (received at the age of 12) and of the commit- 
ment by which they on that occasion bind themselves to their 
parish. The preparation is thorough and the ceremony itself is 
dramatic, solemn, and adapted to the maximum of active partici- 
pation on the part of the children and their parents. 


I might add my own impressions about the parish solidarity 
that is inculcated and which, according to a recent letter, con- 
tinues to grow day by day. The Sunday I was there, the majority 
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of the children were about to leave for vacation. The pastor spoke 
of the children’s problems, reminded the people of the bond of 
unity between them all, and asked for prayers for the children. 
Incidentally, this same letter speaks of the feeling for a fuller 
understanding of the Faith that seems to be growing in the parish. 
The pastor had just kept back a child from making Solemn Com- 
munion. Here is what the child’s mother said: ‘‘Despite the em- 
barrassment this causes us, we agree with you: our child would 
not have been ready this year to have placed this great act.” 


Perhaps the most striking of all the characteristics of the L’Hay 
group is their practice of poverty. They are totally dependent on 
the generosity of the people, most of whom are workers and 
therefore very poor. The latest letter states that the municipality 
will have to close the church unless the roof is replaced — at a 
great cost to men living in such poverty. Yet they seem not to 
worry. Their childlike trust in the Father has served them well 
in the past. A letter will come containing a few thousand francs 
from an anonymous donor. Or a truck will back up to their door 
to unload potatoes or wine. ‘‘Providence who has never yet failed 
us will come to our aid,’’ the monk writes, If any of the readers 
of this article would like to be instruments of Providence in this 
and future emergencies by sending contributions or Mass inten- 
tions, they may send checks to Le Trés Révérend Pére Prieur, 
Moutier Notre Dame de la Joie, 11 Avenue Aristide Briand, L’Hay- 
les-Roses (Seine) France. 


The Fathers have done away with the much decried ‘‘class”’ 
system of weddings and funerals, so that all the members of the 
parish — rich and poor alike — receive the same simple but beau- 
tiful ceremony at these important events. ‘“The liturgy of our 
funeral ceremonies continues to touch souls, even of unbelievers: 
an atmosphere of truth and sincerity springs from the simplicity 
of our ceremonies which deeply affects those present’ (personal 
letter). Whatever the community has is for any and all. Their 


) hospitality is as touching as it is unostentatious. By word, but 


above all by example, they inspire the people to make collections 
of food and clothing for the poorer and sick members of the 


| family of the parish. The leaven is at work. 


One who visits L’Hay-les-Roses, or who reads about what is 
going on there, is bound to make comparisons with the parish 


| life he has previously known. Actually, it seems to me that the 


stir L’Hay has caused is a significant commentary on our modern 
parish life. The fact is that there is nothing extraordinary about 
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L’Hay at all. It is simply normal parish life as it should be lived, 
It is the Mystical Body of Christ, made concrete in this com- 
munity, functioning naturally and normally according to its basic 
rules. Through Christ the Head, the Father is being worshipped 
by a living community that is daily growing more and more con- 
scious of its collective vocation — that of adoring God as a body, 

At L’Hay-les-Roses (and elsewhere in France, especially at the 
parishes of the Abbés Michonneau and Rétif at Colombes and of 
Pére Loew in Marseilles) they have advanced beyond the stage of 
talking about liturgy. The living parishes in France and Belgium, 
the ones that attract, are the ones where there is participation in 
the liturgy. You can take it as an inevitable rule: where there is 
participation, there is life. Where there is no participation, there 
are empty churches and apathy. People who pray together learn to 
live together and to love one another. The common prayer of the 
parish community, shared in by all, grows out of consciousness 
of the community and it builds the community. 

The communist town of L’Hay-les-Roses is in the process of 
being won over to ideal Catholic living in a few years. This is a 
startling thing. What caused the change? The monks’ gift of them- 
selves to their people? Their encouraging of participation in the 
liturgy? The literal practice of the spirit of poverty? I do not 
think they have done anything that we cannot do. The point is 
that they believe in the liturgy and in the community. They were 
fools enough to take Blessed Pius X at his word. They believe 
that active and intelligent participation in the public prayer of the 
Church is the indispensable source of the true Christian spirit. The 
fruit of that belief is before the eyes of the world. 


EMERIC A. LAWRENCE, O.S.B. 


OUR COVER DESIGN 


HIS month’s drawing is an illustration of the Canticle of 
Canticles. In 2:8-9 of that book, the Bride, type of the 
Church, compares her divine Lover to a young hart or roe, 

eagerly leaping over the hills, hastening to her side. This figure 
finds repeated application in the liturgy, particularly at Christmas- 
tide, when Christ is represented as the divine Spouse ‘‘leaping” 
from the heavens into the womb of the Virgin to celebrate His 
nuptials with humanity. It is developed to include the entire 
work of redemption by St. Gregory in a homily used on the 
octave day of Ascension: “‘Hence it is that Solomon has put into 
the mouth of the Church the words: ‘Behold, he cometh, leaping 
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upon the mountains, skipping over the hills’. .. . When He came 
to redeem us, He came, if I may so say, in leaps. My dearly beloved 
brethren, would you know what His leaps were? From heaven He 
leapt into the womb of the Virgin, from the womb into the 
manger, from the manger on to the Cross, from the Cross into the 
grave, and from the grave up to heaven. See how the Truth made 
manifest in the Flesh did leap for our sakes, that He might draw 
us to run after Him... .‘Draw us after thee; we will run after thee 
to the savor of thy ointments.’ ”’ 


IT CAN BE DONE’ 


ARENTS became teachers in preparing their children for First 
Communion in St. Augustine’s parish, St. Cloud, Minn. Last 
January parents were instructed by the pastor, Father Louis 

Traufler, O.S.B., that they were to teach their children the ele- 
mentary truths of the Catholic faith and give the necessary instruc- 
tion to get their children ready for First Communion after Easter. 


Parents got busy then and began to assume those duties which 
are theirs in the first place, namely, as teachers of their children. 
Using a designated First Communion catechism, they instructed 
their little ones in the truths of the faith, with particular stress, 
of course, on confession and holy Communion. 


A week before First Communion day, all mothers came to 
school, entered the classroom of the first communicants, and pub- 
licly quizzed their children on the First Communion catechism. 


When the children made their First Communion, they were 
accompanied by their parents, not to the Communion rail but 
beyond it to the altar step, and there received Christ for the first 
time in their young lives. Parents received with them. 


There was an almost perfect turnout of parents. Even non- 
Catholic fathers accompanied their wives and children to the altar, 
though they did not, of course, receive Communion. 


This program of having parents enter into the detailed prep- 
aration of their children for First Communion was introduced in 


‘Contributions to this column are invited. A year's subscription to WORSHIP, 
to any person designated, will be paid for every item printed. — ED. 
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St. Augustine’s school as an experiment. Anyone asking Father 
Louis about the success of the experiment will get an enthusiastic 
answer.’ 

“In the Catholic philosophy of education the parental right and duty come 
first. Our Supreme Court gave voice to a legal maxim singularly in harmony 
with religious concepts when, in the Oregon school case, it ruled that parents 
have a claim prior to the state; ‘a right coupled with the high duty’ to direct 
the education of their children. The Catholic Church goes further in this direc- 
tion. The right and duty of religious education rest directly with the parents. 
By the sacrament of marriage, God gives grace to husband and wife to enable 
them to perform this duty towards their children. This is a sacramental grace 
not given to bishops or priests or Brothers or Sisters, but to parents in the 
sublime sacrament of marriage. Let parents stir up within their souls the graces 
received in Christian marriage and they will not be wanting as Christian edu- 
cators. I need not be told that many parents are not qualified by natural endow- 
ments or training for this task. I presume there are few of us who do not have 
duties for the performance of which we must seek the aid of others. So it is 
with parents. They call the school to their aid — but the responsibility before 
God rests primarily with the parents, and only in the second place with the 
school. A great deal of the failure of education stems from the eagerness of 
schoolmen to accept, nay to claim, full responsibility for the education of youth. 
Such an assumption, dangerous and reprehensible in secular education, is par- 
ticularly inexcusable in religious schools which teach such an exalted philosophy 
of marriage and family life. 

“‘As I have said, the failure to enlink the parents in the ambient of the school 
is a double error. First, it permits the home to become a rival instead of an aid: 
to become a liability in the education process by its absorption in worldliness, 
thus contradicting everything the Catholic school is commissioned by the Church 
to teach. Secondly, it neglects to employ the tremendous reserves of intelligence 
and good will of which our Christian families are the treasury. 

“I am no pessimist as I look out on the world today. I can hardly be accused 
of ignorance of the sin and misery and injustice which threaten to engulf us. 
But I know thousands of Catholic homes in which parents are fulfilling the 
obligations of Christian wedlock in a manner never excelled, if indeed ever 
equalled by so large a body of homes, in any period of history. If I know of 
the sin of worldliness of our times, I also know of the remedy given under the 
inspiration of the Holy Spirit by the action of the Blessed Pius X in opening 
to children and adults access to the Bread of Life in early and frequent Com- 
munion. In my own lifetime I have seen the transformation that has been 
wrought in Catholic family life, despite the multiplied allurements of worldli- 
ness. We have a Pilot who governs the winds and the waves: ‘Why are you 
fearful, O ye of little faith?’ Let not our schools be afraid to associate inti- 
mately with themselves the fathers and mothers (for fathers are parents also) 
of such families in the mutual work of educating their children. Invaluable 
assistance in effecting this cooperation will be found in the Parent-Teacher 
Association.” 

We know of a large city parish where priests and Sisters consider it a chief 
duty to teach parents how to teach their own children the love and truths of 
God — and the parents are responding gratefully and enthusiastically. We hope 
to have a report on it soon. — ED. 


*This account appeared in the St. Cloud Register of May 2. Two weeks 
earlier, at the National Catholic Educational Association Convention in Kansas 
City, Bishop Edwin V. O'Hara, host of the meeting, had declared: 
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ather 
1astic MY FIRST MISSAL, By Ellamay Horan. Foreword by Rev. Gerald Ellard, 
S.J. William H. Sadlier, New York. 1952. Pp. 64. Paper, 25 cents. 
— In parishes where children learn participation through some form of 
rmony ; : i intelligent guided 
parents | the dialog Mass, they grow quite naturally into the intelligent g 
. direct use of the missal at an early age. Where this is not the case, and the 
| direc- children assist at holy Mass silently, My First Missal answers the question: 
jarents, How can we teach our children to follow the actions and prayers of the 
po | priest at the altar? 
in the | Arranged with a neat caption, explanation of the action, two-tone 
} graces clear illustration of the priest at the altar with accompanying prayer 
n edu- "below, it is designed to lead 9-10-11-year-old children to offer the Mass 
endow- . isa 
se thave step by step on their own grade level. (A careful examination of the 
0 itis _-~vocabulary suggests lowering the age level to 7-8-9 years.) Its careful 
before | yse should directly prepare children for the regular missal. 
aye In general, the prayers faithfully reflect the action taking place or the 
youth. parallel prayers of the missal. However, could not the Apostles’ Creed 
is par- have been used at the Credo? And why omit that little crowning gem 
losophy which concludes the Canon and summarizes the Mass? I would also like 
dal to have more stress on joy in offering and some mention of the bread 
sg aid: and wine as symbols of our offering. However, a good teacher can supply 
idlines, what is lacking while all of us can appreciate the author’s fine contribu- 
Church | tion to our children’s understanding of the Mass. 
lligence O'Fallon, Mo. SisTER PascHar, C.PP.S. 
oa _ ONE SHEPHERD. The Problem of Christian Reunion. By Rev. Charles 
ling the Boyer, S.J. Foreword by Rev. John LaFarge, S.J. Translated by Angeline 
red ever Bouchard. P. J. Kenedy and Sons, New York. 1952. Pp. xvi-142. Cloth, 
‘now of $2.00. 
nder the This small and satisfying essay in irenics is the work of the well-known 
opening : : 
. Cae French theologian who is at present dean of the theology faculty of the 
as been Pontifical Gregorian University in Rome. He has spent himself during 
worldli- the past seven years in the cause of fostering the reunion of all Christians. 
are po | Readers already familiar with the history of schism and heresy, and the 
= also) efforts over the centuries to heal their tragic consequences, will admire 
valuable the relative completeness of presentation in so small a work. In general 


-Teachet the tone is historical, so that dissidents from the Catholic position will 
. ‘find it hard to convict the author of lapses in fact. When he enunciates 

: 2 s : aa doctrinal difference he does so briefly and without labor, but sometimes 
We hope With an abruptness rooted in dogmatic certainty that can almost be seen 
to set back the cause so skilfully argued in his preceding half dozen pages. 

= His remarks on the divergent stands on corporate reunion and individual 
» Kanss *Mtrance into the Church are enlightening; so also on the mentality of 
those who feel that their divine calling is to be bellwethers outside the 
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one fold, sending others into the Shepherd’s care while themselves remain. 
ing more effectively apostolic in their self-imposed exclusion. The “Cam- 
bridge converts” are omitted entirely in the English story; Dieu Vivant 
and The Third Hour are not mentioned among the present-day efforts; 
and there is no index. In the main, however, the work is admirable. Father 
LaFarge supplies a needed corrective to the American edition by his atten. 
tion to the obstacles in our country to the conditions necessary for 
“tranquil theological conversation,” the temper of debate over semi- 
political problems being such as it has been. For a clear statement of the 
terms of the question of Christian unity, or a first introduction to it asa 
question, no more helpful essay could be asked. 


The Catholic University of America Rev. Gerarp S. SLoYAN 


THE BREVIARY EXPLAINED. By Rev. Pius Parsch. Translated by Rev 
William Nayden, C.SS.R., and Rev. Carl Hoegerl, C.SS.R. B. Herder Book 
Co., St. Louis, Mo. 1952. Pp. viii-459. Cloth, $6.00. 


Near the border inside Russian-occupied Austria, Dr. Pius Parsch con- 
tinues his life-apostolate of “grace, Bible, and liturgy.” The daily homilie 
in the cloister, the Sunday celebration at St. Gertrude’s, the wide distribu. 
tion of Bibles, the endless writings — all this goes on now into the fourth 
decade of labor at Klosterneuburg. 


The latest English translation of the works of Fr. Parsch is on the 
divine office. In a simple and personal yet profound manner the greit 
pioneer of the popular liturgical apostolate takes us beyond the rules and 
rubrics into the heart of the Church’s prayer. Fortunately, the translator 
have succeeded in preserving the freshness and spontaneity of the original 


The breviary prayer is not something to fill in the leisure moments of 
the day. Rather it is “the golden paten on which we place the best fruit 
of the day’s prayer.” For “the day is something like a journey through 
the dry desert of life, where every three hours we come upon an oasi 
with the cool water of God’s grace in the pleasant shade of His protec- 
tion” (p. 29). 

Thus at Matins we await Christ’s coming; at Lauds we enter into Hi 
resurrection; at Prime He imparts His blessing on our day’s work; # 
‘lierce we are filled with His Holy Spirit; at the sixth hour we are with 


Him on the cross; at the ninth His heart is pierced; at Vespers we gather| 


at the hour of the Last Supper for the evening sacrifice of praise; and 
finally at Compline we kneel at His side during the agony in the garden 


In the historical section Dr. Parsch traces the development of praytt 
attitudes throughout the ages: from the Synagogue service to earl! 
Christian worship when clergy and laity prayed together morning, eve 
ning and night. We learn how monastic influences introduced Prime an 
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Compline and how medieval additions indicated a trend toward private 
prayer. Finally we are told of modern breviary reform (not yet com- 
pleted) as instituted by Pius V and Pius X. 


In analyzing the contents of each hour, Dr. Parsch shows how the first 
part, through the psalms, makes known our spiritual needs. The second 
part, more ancient and theocentric, is a reading service (God's reply) 
followed by a meditation (chanted responsories) and the closing collect. 
Here, as in the Fore-Mass, man first speaks and then God, though in 
earlier centuries (as in the Good Friday service today) this order was 
reversed. 


As usual, Dr. Parsch gives us a very practical conclusion. He envisages 
a layman’s breviary which would restore the three most ancient prayer- 
services, each about ten minutes in length: 1) the Vigil, which would 
provide daily meditation and spiritual reading. This would consist of a 
single nocturn of psalms, two lessons from sacred Scripture, and a third 
on the feast of the day. 2) Lauds and 3) Vespers: these hours would 
be identical with those in the Roman breviary so that clergy and laity, 
parish and family, can once again form a single choir praising God, 


We ardently desire that his work on the breviary will be received 
with such enthusiasm that it will call for the appearance of many more 
translations of the works of Dr. Parsch— and most particularly, of his 
Year of Salvation. Surely one of the greatest services for furthering the 
cause of the liturgical movement in America would be the prompt 
appearance in translation of the numerous works of this tireless pioneer 


» and eminently successful apostle of the “the people’s liturgy.” 


Mendota, Minn. Rev. ERNEST MUELLERLEILE 


GREGORIAN CHANT ANALYZED AND STUDIED. By Marie Pierik. 

The Grail, St. Meinrad, Ind. 1951. Pp. 126. Cloth, $3.00. 

Miss Pierik impresses upon the reader that Gregorian chant is sung 
| prayer (“not . .. a song that is prayed, but a prayer that is sung”). 
Therefore she appropriately begins her study of the chant with historical 
sketches of the proper and ordinary of the Mass. The heart of the book 
is a long section entitled “The Rhythm of the Verbal and Musical Texts,” 
in which the author rapidly reviews the basic materials of the chant, and 
j then goes into her thesis: that the rhythm of the verbal text of chant 
jis the rhythm of the melody without in any way dominating ict. 


& 


whee 


This she treats in great detail, with careful analysis of many examples; 
it is the chief merit of her book which, if widely read, could discourage 


- 


jour choirs from “singing the ictus” and inspire them to sing the words 
}—and the ideas represented by the words. Finally she presents the Mass 
Orbis Factor complete with chant notation. Unfortunately, there is no 
mention of psalmody. 
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Miss Pierik does not use the rhythmic signs of Solesmes, perhaps due 
to copyright restrictions; she does not mention the word “ictus”; she 
introduces terms such as “passing arsis and thesis” and “diminished 
thesis,” and I think that these terms complicate more than they clarify; 
yet, I am sure that the chant sung according to her directions and inter. 
pretation would be perfectly consonant with the ideas of Dom Moc. 
quereau and Dom Pothier. 


Notre Dame University Wii J. McAutirre, C.S.C. 


THE ARMOR OF FAITH. By Msgr. John K. Ryan and Rev. Joseph B. Cal- 
lins, S.S. The Newman Press, Westminster, Md. 1952. Pp. 142. Cloth, $1.50, 


This is a prayerbook designed for Catholic men and women in th 
armed forces. There is a good selection of prayers, devotions and explan:- 
tions of dispensations for military people besides a brief catechetical dis- 
cussion of the sacraments. The proposed Catholic service in the absence 
of a chaplain (pp. 118-25) is commendable. It can be used literally or 
as a general plan. 

The book is well indexed and excellent as a gift for servicemen and 
servicewomen. At its price, it will hardly become a popular manual wo 
compete with Fr. Stedman’s Missal and the Catholic Prayer Book done 
by Fr. Burke for the Military Ordinariate. 

Ausrey A. ZELLNER, O.5.B. 
Chaplain, U.S. Air Force 


LA MESSE. Approches du Mystére. By Rev. A.-M. Roguet, O.P. Editions du 


Cerf (29', boulevard Latour-Maubourg), Paris. 1952. Pp. 126. Paper, 
240 fr. 


This small volume is truly said to be “a master-piece of precision and 
clarity.” The author is director of the Centre de Pastorale Liturgique in 
Paris. While there are now many books on the Mass, small ones and 
larger ones, this present one does not duplicate any other. It is not a step 
by step explanation of the “parts” of the Mass; it is not a series of medi- 
tations on the Mass text; it is not a discussion of theological theories a 
to the essence of the Mass. It is, as Fr. Roguet says, “an approach to the 
Mysterium,” a popular and yet profound explanation of the Mass, on 
the basis of the rite itself, as a community action in Christ, the ever 
present mystery-deed of our redemption, our Lord’s great sacrifice in 


which we on our part not only understand but cooperate, socially and |” 


hierarchically, with Christ our Highpriest. This small volume will help 
to form its readers in a true spirit of the liturgy. We have reason to hop 
for an English translation. 


St. Paul Seminary Rey. WituiaM BuscH 
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ESTABLISHED 1855 


HMMEL 


The Pioneer Church Candle Makers of America 


L—— 


integrity of the maker... 
the practical measure of candle quality! 








Canon Law erplicitly defines the 
acceptable minimum in liturgical 
candles . . . implicitly recom- 
mends the finest purity and in- 
gredients throughout. 


For the busy pastor, the practi- 
cal standard of measurement is 
the known integrity of the maker 

. the proved quality of his 
products. 


WILL & BAUMER 
Candle Company Inc. 
Syracuse Boston New York 


Chicago - Los Angeles 


a to the Vatican by Appointment 
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Subscribe to 


CAECILIA 


A Review of Catholic Church 
and School Music 


*Articles on Gregorian Chant, 
md Classic and Modern 
Polyphony 

*Ecclesiastical legislation on 
Church Music 

*Church and school music ac- 
tivities in U.S.A. and abroad 
*16-page music supplement 
*New music reviews 
*Question Box 
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CONSULTING EDITOR 
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$2.50 one year; $4.50 two years 


McLAUGHLIN & REILLY CO. 
45 Franklin Street, BOSTON, MASS. 











SHE TAKES THE VEIL 


by SISTER MARY LAURENCE, O.P. 


In a series of realistic letters to a woman secretary in a big store 
Sister Mary Laurence discusses the question, ‘‘Have I a vocation?” 
and describes in detail the life of a contemplative nun. Completely 
practical in content and approach, and written with an attractive 
vitality this book will prove of great value to young women 
interested in the religious life, and it is recommended for superiors 


to place in the hands of enquirers. 


40 cents per copy 


BLACKFRIARS PUBLICATIONS 
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THE FUNERAL MASS 


AND 


BURIAL nibh oes FOR ADULTS 


RT. REV. CUTHBERT GOEB, O.S.B., 


ABBOT OF ASSUMPTION ABBEY 
Contents: 


I. PRAYERS UPON MEETING THE Bopy OF THE DECEASED 
Il. THe FUNERAL Mass 
III. BLESSING OF THE CORPSE AFTER Mass AND IN THE CEMETERY 


An excellent explanation of the prayers and liturgical actions accom- 
panies the text, together with directions for standing, kneeling and sit- 
ting. This has made the booklet a valuable aid to worshippers and of 
special interest to non-Catholic visitors, for whom a funeral is often 
their only contact with Catholic worship. The custom is growing of 
placing copies of THE FUNERAL MASS AND BURIAL SERVICE FOR 
ADULTS in the church pews at every funeral. 


64 pages — .10 
Bulk discounts: 10% on $2.00; 20% on $10.00; 30% on $50.00 


THE LITURGICAL PRESS, Collegeville, Minnesota 





“LISTLESS SPECTATORS OF AN ONRUSHING 


FUTURE” 
(The Pope) 


Avoid that lethargy of the spirit 
which, the Holy Father repeatedly warns 
us, is at the root of modern evils. 


Read your way to a Christian outlook and a 
clear understanding of the news that matters. 


For the latest news, pictures, features of world-wide Catholic interest 
and concern, read the — 


CATHOLIC HERALD 


67 Fleet Street, London, E.C.4. England. 
Friday — Threepence 








Annual subscription: (Dept. W) Sterling 17/4d or $2.80 
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We praise you, O God; ag 
Te De- umilau- da- mus: 


sop Se 


acclaim you Lord and Master. Everlasting Fa- ther, 
Domi- num con-fi- te-mur. Te aeternum Pa- trem 




















The Church’s hymn of Thanksgiving, the beautiful TE DEUM, is now 
available in Latin-English. This seven-page hymn leaflet, printed in a 
clean black type, contains a brief explanation of the origin of this great 
song of praise. The very legible notations make this Latin-English song 
leaflet perfect for group singing. Five copies 
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Spend a week this summer at 


Priendshife House 
Tuterracial Workshops 
STUDY ... Catholic doctrine applied to race relations 


LIVE... the Mass and the Church’s liturgy 
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New Religious Titles 
PRAYER IN FAITH 


By JANET ErsKINE Stuart, R.S.C.J. 


Compiled by L. Keppel, from Mother Stuart's spiritual notes and occasional 
verses, this work contains reflective thought for the liturgical seasons and 
feasts. It will be welcome in the hands of many who desire to use the 
liturgy of the Church as a rich source of spiritual devotion. The reflections 
will fill our minds with holy thoughts as the liturgical words are uttered, 
and enable us to catch the beautiful meanings that underlie the text. 
“Selections aptly and judiciously made, serving to extend the memory and 
influence of a famous educator and understanding religious superior.’” — 


America $3.50 


THIS IS THE FAITH 


By Francis J. RIPLEY 


“A series of talks for those interested in the positive theology of Catholi- 
cism. The author makes no attempt to adorn the truth with literary style. 
His words are simple and direct; and very wisely he chiefly concerns himself 
with exposition rather than controversy. The result is a very complete and 
satisfactory commentary on the Catholic Catechism, every sentence of which 
is shown to be a rich mine of instruction for those within and without 


the Household of the Faith.” — Irish Press $5.00 


WHAT IS THE MASS? 
By A. Cuery, O.P. 


A booklet intended to enable the faithful at the present time to know 
more exactly, and even to have a deeper knowledge of what is going on 
at the altar. It is a guide for those who desire to undertake a personal or 
collective study of the Eucharist sacrifice divided into four parts: doctrinal, 
historical, liturgical and practical. $1.50 


THE CARTHUSIANS 


This discussion of the intimate details of the Carthusian way of life is 
aptly introduced by a sketch of the life of Saint Bruno, its illustrious 
founder. From the outset of this exposition it is made clear that Carthusian 
life is essentially contemplative and is based on silence and solitude. Both 
these are fostered by their way of life as well as by the rule they follow. 
$1.50 


Wherever good books are sold 
THE NEWMAN PRESS — Westminster, Maryland 











SAINT © 
ANDREW 
MISSAL 


Blessed Pius X: “Active and intelligent participation in the 
public and solemn prayer of the Church is the primary and 


indispensable source of the true Christian spirit. 

Pope Benedict XV: "Active participation of the faithful in 

oe Mass is the one thing above all others which We most 
esire. 

Pope Pius XI: “To disseminate and to explain the liturgical 

texts is to make oneself the mouthpiece of the praying and 

teaching Church." 

Pope Pius XII: “All the faithful should be aware that to 

ticipate (actively) in the eucharistic Sacrifice is their 

duty and supreme dignity." 

The ST. ANDREW DAILY MISSAL pioneered in the United 

States in implementing these solemn exhortations of the 

Popes. And it is still the only Missal that gives thorough 

and inspiring explanations of the Mass-texts and of their 

framework, the liturgical year. Write for descriptive folder 

of the newly revised one- and four-volume Daily Missal and 

also of the ion annotated edition. 


THE €.M. LOHMANN CO saint eave Tine 








